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Address by the Very Reverend Peter-Hans Kolvenbach, S.J.
Superior General of the Society of Jesus
October 3, 2006
For the 175th Anniversary of Xavier University, Cincinnati, Ohio

n October, ) — the 25" anniver- : i [\ W adc s it
: neral Congregation - _ > G sts and for helping to
framing of its decree on Faith - ': & reshape it in the light of the Gospel”
and Justice — Father Peter-Hans o) : _ {emphasis added).
Kolvenbach, Superior General of the 32 Sl sisit to the U.S
Society of Jesus, opened a conference L
5 .. The culmi-
s involving U.S. Jesuit col-
:nt was popularly known Universities. We publish here a slightly edited version of

and the Spring 2001 issue the Xavier talk, ssing this time “the service of faith.” t gives me great pleasure My words will concentrate on  thing there is about nothing at all, it

of Conversations which reflected on it was e o)) ain, 1ead of the Society of Je >minds us to address you as we cel-  our universities’ commitment to the is important to remember that reli-
with conscious double-entendre, “After Justice, sed fc “the faith that dc es justice” as central E ebrate Flne 500th ;mnivc‘r— religious dimgns“ion of the whole gion and r?-l]ig]if)w [~<)‘pic§.lzlll:cjr1l<>’t ;ust
In fact, Father Kolvenbach’s talk made very clear /ing out our mission in the Jesuit tradition. sary of the birth of St person. [ do ll]{s in order t('> stress the l!lc responsibility of 51)?(1‘1 1zu-<1‘1c.15
Tat th i st AE T | Francis Xavier, the great  importance of conversation about like the theology department or cam-
U e Talin histeh It o Diecten & St nves be missionary of the 16" cen-  religious subjects in all the areas of  pus ministry. Rather, they are the
5[.‘;)&.‘:[‘;”(—:(!; he sketched some historical pt’t‘)hierrm Sl n tury. In t})e name of the human existence. In a world in 1‘csp()nsil)ility of ¢veryone at a uni-
ing from just such a dichotomy and insisted that ck O'Callaghan, S Society of Jesus, [ thank you for all  which specialization is increasingly — versity. Indeed, everyone involved in
“...Jesuit universities have stronger and different reasons  of Medicine at Lo * Chicago and chair of vou huave done and continue to do in more important, 4 world in which  this enterprise hzls‘uniquc contril.)u—
than many other academic and research institutions for the National Jesuit Seminar on Higher Education. this important - even crucial - apos-  people learn more and more about  tions and 1"L‘spf>n.s:11)1lltles rcgardlng
| tolate of Jesuit higher education. less and less until they know every-  this central facet of human existence.
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Father General Kolvenbach speaks with {l-r) Rabbi Abie Ingber, Salem Foad, MD, Michael Graham S.)., and Leo Klein S.).

In recent addresses on Jesuit higher
education in the United States (at
Santa Clara and Spring HilD T have
spoken about the service of faith with
special attention to the promotion of
justice. Now I will speak about the
service of faith with particular atten-
tion to other religious traditions as it
takes place in a particular culture.
Our universities” fidelity to and
participation in the ongoing devel-
Church and the
Society of Jesus is quite obvious

opment of the

even in the most cursory examini-

ton of the past 35 vears. In 1971, the

Religion and religious
topics...are the

responsibility of everyone

at a university.

synod of Bishops boldly proclaimed
that “...education demands a renew-
al of heart, a renewal based on the
recognition of sin in its individual
and social manifestations. It will also
inculcate a truly and entirely human
way of life in justice, love and sim-
plicity. It will likewise awaken a crit-
which will lead
reflect on the society in which we

ical sense, us to
live and on its values; it will make
people ready to renounce these val-
ues when they cease to promote jus-
tice for all people” (Justice in the
World, #51).

In responding to the Church’'s
vision articulated by the bishops, the
Society of Jesus developed a similar
cmphasis in the documents of its
Thirty-second General Congregation
in 1975. In particular, Decree Four,
*Our Mission Today: The Service of
Faith and the Promotion of Justice,”

captured both imaginations und

attention. In the years since 1975,
this conviction about the relationship
between faith and justice has been
developed and nuanced,  debated
and challenged.

Justice, like charity, is a word
that can casily be misunderstood.
Some might say that justice is only
about social action or legislation and
that charity refers only to almsgiving.
However, Pope John Paul 1l pointed
out that the justice of the Kingdom is
the concrete, committed way to live
out the new commandment of the
Gospel, and Pope Benedict XVI
restored to charity the full divine and
human meaning of love. Both popes
have stressed that there will be no
justice without Christ's love lived out
by all of us: at the same time love
will remain only a lovely word if it
does not become concrete in deeds
of charity and social assistance, of
solidarity, and of justice.
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Justice and Faith
Related

In 1995, the Jesuits” most recent
General Congregation addressed the
relation-ship  between  justice  and
faith, both to emphasize its signifi-
cance once again and to clarify its
meaning. The Congregation reiterat-
ed General Congregation 32's state-
ment that the mission of the Society
of Jesus and of its ministries of high-
er education is “the service of faith of
which the promotion of justice is an
absolute requirement” (D4, n.2).
The integrating principle of this mis-
sion is the link between faith and the
promotion of the justice of God's
reign. Developing this line of think-
ing cven more, the Congregation
stressed that an effective presenta-
tion of the Gospel must include dia-
logue with members of other reli-
gious taditions and  engagement
with culture (GC 34, D. 2 “Servants
of Christ’s Mission” n.15-17).

Taking into consideration these
documents of the Church and the
Society of Jesus, a few years ago the
faculty of one university stated the
university’s purpose this way: “Our
mission is to educate, 1o help devel-
op a deeply human person, one of
integrity, wholeness, and dedication,
one equipped with values, knowl-
cdge and skills related to the whole
experience  of living”  (*General
Education at Xavier University”, p.D.

Before going on, it might be
helpful to note why an explicitly reli-
gious institution like the Society of
Jesus is so interested in education. St.
Ignatius companions
expressed very simply the mission of
the religious community they found-
ed: 1o help souls.”™ The first Jesuits
expanded  this simple  concept  as
they expressed their basic purpose
in this way: “the propagation ot the
faith and the progress of souls in
Christian life and doctrine.” In his
book, The First Jesuits, Father John
O'Malley helps us understand  the
medning and significance of this pur-

and  his

pose and of I[gnatius's simple expres-
sion “to help souls.” Ignatius and his
followers used the phrase “as the
best and most succinet description of
what they were trying to do.... By
soul” Jesuits meant the whole per-
son... [Tlhe Jesuits primarily wanted
to help the person achieve an even
better relationship with God™ (J.W,
O'Malley, S.J. The First Jesuits
[Cambridge MA: Ilarvard University
Pressl, pp. 5, 18-19).

oday, of
course, we would use other words;
however, the reality is the same: to
help develop a deeply human per-
son, one of integrity, wholeness and
dedication. Although education was
not part of Ignatius’s original vision,
it soon became a central facet of
Jesuit lite, Jesuits recognized that the
best way to help people achieve a
better relationship with God was by
helping them understand their place
in the world that God  created.
Through education, Jesuits sought to
introduce students to the ever
greater glory of God that is revealed
as one came to know more and
morve about the universe and grasps
the concepts and ideas that help us
organize our understanding of, our
place in, and our responsibility to all
facets of creation.

In 1586, the carly educational
theorist, Father Diego Ledesma,
referred to the purpose of Jesuit
schools this way: “Whether they
endeavor to teach the laws and form
of government conducive to the
public good; to contribute to the

development, brilliance and  perfec-
tion of the human mind; and, what is
more important, to teach, defend and
spread faith in God and religious prac-
tice, they should always and every-
where help people toward the easier
and fuller attainment of their ultimate
end” (D. Ledesma, SJ., Monumenta
Puaedigogica, ed. L. Lukas, S.J. [Rome:
Institutum  Historicum S.J., 1974} Vol.
2, pp. 528-29).

The Importance of
Modern Mission
Statements

Jesuit higher education shares in this

long and rich heritage. As one might
expect, then, there is an obvious
connection between the teaching of
the Church, the mission of the
Society of Jesus, and Jesuit universi-
ties' self-understanding. Your mis-
sion  statements  express  well the
truth that effective education is about
formation of the whole person. True
education, education really worthy
of the name, is an organized cffort to
help people use their hearts, heads
and hands to contribute to the well-
being of all of human society.
Genuine education helps individuals
develop their talents so they may
become agents who act with others

True education...is an

organized effort to help

people use their hearts,
bheads, and hands to

contribute to the well-being
of all of buman society.

to make God’s liberating and trans-
forming love operative in the world.

Your statements on general edu-
cation are Contemporary expressions
of the early Jesuits’” commitment o a
humanist education. Your continuing
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commilment 1o an extensive core
curriculum is clearly one way to
achicve the goal of understanding
the world and one's place in that
world. Your emphasis on academic
service learning and the recurring
attempts to renew programs within
the core make important contribu-
tions to that process. However, it is
important for us to recognize that

You help studenis learn

about their faith by
Jaithfully expressing
your own faith through
the deeds of your lives.

your facultics’ words apply to the
activity of the entire university: facul-
ty, staft, students, trustees. For all the
functions of the university contribute
to its mission of educating the whole
person. Therce are no neutral sci-
ences, no pure academic disciplines
that develop isolated from human
problems in an ivory tower. Every
branch of human knowledge raises
questions today about meaning, cth-
ical behavior and moral responsibili-
ties. As ifs very name - university -
confirms, the whole university is
involved in the process of educating
the whole humuan being,.

Many of your students are at an
age when they may be seriously
searching for insight into faith and
religion, perhaps questioning, doubt-
ing, rejecting. In educating the whole
person, many different  disciplines
and facets of university life assist stu-
dents as they scarch for meaning,
offering light for the process of more
deeply understanding  what
believes abourt life’s most profound
questions such as who am 7 and
why am I bere? In fact, many stu-
dents come to a Jesuit, Catholic uni-
versity because  they expect to be

one

helped to grapple with questions of
faith in explicitly Jesuit and Catholic

ways because of the university's tra-
dition and because of the public
image it presents.

Some of your students may identi-
fy themselves as members of a reli-
gious tradition without actually under-
standing or appreciating that tradition,
[ow can you help them in a situation
like that, especially if religious faith is
sometimes seen as a uniquely private
affair that has no place in public dis-
course or is seen at other times as
something too important to be  left
unregulated by a culture’s controls?
How can you responsibly serve the
faith in order to help them? First of all,
most clearly and obviously you do this
by doing the work you have come
here to do, by being the best vou can
be at what you were hired to do, by
accomplishing the vocation you have
received through the unique combina-
tion of talents, training and experience
that quality you to work at a Jesuit uni-
versity. You help students the most by
being dedicated teachers, by contribut-
ing to the growing deposit of knowl-
edge about the universe and its oper-
ations, by serving the broader commu-
nity in which the university exists.

hether
through direct contact with students
as professors or through all the sup-
porting services that make education
possible, each person at a Jesuit
school can pass on what we know
about human existence, contribute
to understanding more about the
universe in which we live, and serve
the local community. You help stu-
dents learn about their faith by faith-
fully expressing your own faith
through the deeds of your lives. On

another level, you can help students
learn about their faith by helping
them understand as clearly and as
profoundly as possible their own
religious tradition and by ussisting
them to find ways to nurture their
commitment to this tradition. As a
Catholic institution, a Jesuit universij-
ty has particular responsibility  to
focus on  Christianity, with special
attention to Roman  Catholicism.
However, as a  jJesuit institution
attracts students of other religious
traditions. it must explore ways to
help them oo, not only in academic
courses but also in support from stu-
dent services and campus ministry.
As cven the most cursory examina-
tion of a newspaper reminds us, this
topic is essential for the health and
safety of our world.

Human Solidarity and
Dialogue

The profound vision of human soli-
darity articulated at the  Second
Vatican Council is a good place for
understanding both this instinct for
helping others and for seeing how it
can be done: One is the community
of all peoples, one their origin, for
God made the whole human race to
live over the face of the earth. One
also is their final goal, God. God's
providence, manifestations of good-
ness, and saving design extend to all
people, until that time when the
elect will be united in the Holy City,
the city ablaze with the glory of God,
where the nations will walk in God's
light. The Council continues: “[Tlhe
Church therefore exhorts her sons
and daughters, that through dialogue
and collaboration with the followers
of other religions, carried out with
prudence and love and in witness to
the Christian faith and life, they rec-
ognize, preserve and promote the
good things, spiritual and moral, as
well as the socio-cultural values
found among these people™ (Nostra
Actate-Declaration on the Relation
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Xavier University.

of the Church to Non-Christian
Religions, #1 and #2).

We have come 10 understand,
however, that dialogue has its own
challenges, not immediately apparent
to us at first. We can begin our jour-
ney of wue dialogue by listening to
one another in our various religious
traditions. We can learn about one
another's traditions. But true dialogue
must move beyond mere “learn-ing
about™ other religions to the level of
conversation among those who pro-
fess these differing religious traditions.
Grounded in our own faith tradition,
rooted in our personal faith commit-
ment, we are called t©o encounter
other religious traditions. In this we
imitate the example of the Lord that is
presented in the Gospels: he shared
his faith with the Samaritan woman
while respecting her convictions; he
praised the way the Samaritan cared
for the dying man on the road; he
responded to the Romans looking for
answers to their needs.

True openness to the faith of
others can lead us to questions that
can cause considerable discomfort,
At times, we may be tempted to
retreat to the comfort of our own
personal, private faith as we have
always known it, permitting no fur-
ther challenges; at other times we
may be tempted to embrace a broad
yet shallow tolerance that claims that
truth is relative. Yet if we engage in
serious conversation with people of
other faith commitments, and engage
in projects of social concern with
them, we can often begin to experi-
ence our own faith more profoundly
and more satisfyingly. What seemed
to us as threatening challenges to
our personal faith can become new
windows of enlightenment to the
possibilities of our faith and the faith
of others in our world today.

The Society of Jesus, convened
in 1995 as our thirty-fourth General
Congregation, summed up this chal-
lenge of dialogue in this way:

In the context of the divisive,
exploitative and conflictual
roles that religions, including
Christianity, have played in his-
tory, dialogue seeks to develop
the unifying and liberating
potential of all religions, thus
showing the relevance of reli-
gion for human well-being, jus-
tice and world peace. Above all
we need to relate positively to
believers of other religions
because they are our neighbors;

True dialogue must move
beyond mere “learning
about” other traditions to
the level of conversation
among those who

profess these differing
religious traditions.
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the common elements of our
religious heritages and our
human concern force us to
establish ever closer ties based
on universally accepted ethical
values...To be religious today is
to be interreligious in the sense
that a positive relationship with
believers of other faiths is a
requirement in a world of reli-
gious pluralism” (D.5, “Our
Mission and Interreligious
Dialogue, n. 3).

Father General addresses the crowd at Xavier University.

the categories developed by the
Pontifical Council for Interreligious
Dialogue and Congregation for the
Evangelization of People help organ-
ize your approach to the mission of
any Jesuit University. The four dia-
logues recommended by the Church
were incorporated into the Society of

Jesus® way of proceeding in 1995 in

these words:

a. The dialogue of life, where peo-
ple strive to live in an open and

In encouraging you to seck
some concrete modes for helping
your students, your colleagues and
your community as well as your-
selves grapple with differences in
faith traditions, let me suggest that

neighborly spirit, sharing their
joys and sorrows, their human
problems and preoccupations,

. The dialogue of action, in which

Christians and others collaborate
for the integral development and
liberation of people,

¢. The dialogue of religious expe-
rience, where persons, rooted
in their own religious tradi-
tions, share their spiritual rich-
es, for instance, with regard to
prayer and contemplation, faith
and ways of searching for God
or the Absolute,

d. The dialogue of theological
exchange, where specialists
seek to deepen their under-
standing of their respective reli-
gious heritages, and to appreci-
ate each other’s spiritual values
(Ibid., n.4)

These four dialogues are already
part of your way of being Jesuit uni-
versities. [ mention them as a way to
help you reflect on what you are
already doing so that you can con-
sider how to organize and channel
your energies in ever more effective-
ty accomplishing your mission to
educate the whole person. You, of
course, are the best situated to
organize and accomplish these dia-
logues, but clearly they are at the
heart of what a university tries to do
in its teaching, research and service.
These dialogues take place in a par-
ticular place and time, within a
unique culture. As you engage in
these important  dialogues of  life,
action, religious experience and the-
ological exchange, it is important to
keep in mind the profound impact
that comes from the various cultures
that situate a university.

Faith and Culture

From the days of Francis Xavier and
Matteo Ricei 1o the time of Pierre
Teithard de Chardin and the present,

Jesuits have recognized the necessity

of engaging culture in their service of
faith. Both appreciation and critique
have characterized this engagement,
gratefully acknowledging the good-
ness of human culture while reject-
ing whatever human customs  are
contrary to the revelation of the
Gospel. Both remain essential today;
and our universitics, as Jesuit and
Catholic, are well-situated to  con-

50 Conversations



ribute to this dimension of the serv-
ice of faith.

The  Second
encourages this combination of appre-
ciation and critique in its document,
“Ihe Church in the Modern World':

Vatican  Council

In every age, the church carries
the responsibility of reading the
signs of the times and of inter-
preting them in the light of the
Gospel, if it is to carry out its
task...Ours is a new age of his-
tory with profound and rapid
changes spreading gradually to
all corners of the earth. They are
the products of people’s intelli-
gence and creative activity...A
trans-formation of this kind
brings with it the serious prob-
lems associated with any crisis
of growth. Increase in power is
not always accompanied by
control of that power for the
benefit of humanity...Never
before has the human race
enjoyed such an abundance of
wealth, resources and econom-
ic power; and yet a huge pro-
portion of the world’s citizens
are still tormented by hunger
and poverty, while countless
numbers suffer from total illiter-
acy. Never before have people
had so keen an understanding
of freedom, yet at the same time
new forms of social and psy-
chological slavery make their
appearance. Although the
world of today has a very vivid
awareness of its unity and of
how one person depends on
another in needful solidarity, it
is most grievously turned into
opposing camps by conflicting
forces. For political, social, eco-
nomic, racial, and ideological
disputes still continue bitterly,
and with them the peril of a war
which would reduce everything
to ashes(#4).

The forty years that have passed
since these insightful words were
written have only intensitied their

depth, relevance and  challenge.
At the  Thirty-fourth  General

Congregation in 1995, the Society of

Jesus emphasized both what is good
in the world's cultures and the need
for proper enculturation in the
proclamation of the gospel: “Our
service of the Christian faith must
never disrupt the best impulses of
the culture in which we work, nor
can it be an alien imposition from
outside...Our intuition is that the
Gospel resonates with what is good
in each culture.” The Congregation
acknowledged  past mistakes by
describing how Jesuits contributed to
the alicnation of the very people
they wanted to serve and how Jesuits
failed to discover “the values, depth
and transcendence of other cultures,
which manifest the action of the
Spirit.” However, it refused to let past
mistakes  forestall  future efforts.
Rather, its document on culture
addressed the problems just men-
tioned in the long quotation from
The Church in the Modern World.
The Congregation stated, “The
Gospel brings a prophetic challenge
to every culture to remove all those
things which inhibit the justice of the
Kingdom” (ID. 4, “Our Mission and
Culture,” nn. 8, 11, 12, 3).

hus, it is
important for all members of the uni-
versity community to dialogue with
one another about the cultural
dimensions  of your educational
cfforts in order to determine your
response to the dominant culture of
the United States. What are the best
impulses of the American culture in
which you work, “the values, depth
and transcendence” in your own cul-

ture, which manifest the action of the
Lord’s Spirit? What are those things
that inhibit the justice of the
Kingdom of God from being mani-
fested to all God’s beloved daughters
and sons? The same questions can be
asked about various other cultural
entities that contribute to the univer-
sity’s life.

Diversity: a Complex
Issue

The cultural contexts and the impor-
tance of dialogue become obvious in
discussing a topic like diversity.
Many of our unexamined assump-
tions and biases become  evident
when we begin to consider the dif-
ferences that exist among us. In
recent vears, I understand that much
has been said about the need for
gender diversity in some  Jesuit
schools’ faculty, administration and
student body. We should never for-
get that the first pages of the Bible
show the Lord bringing diversity to
his creation by distinguishing day
and night, land and sea; as expres-
sion of God’s richness, no one tree is
the same as any other tree, no one
animal a mere clone of another. In a
very special way, each
person is called by its name.
Unfortunately, instead of considering
diversity as an expression of the infi-
nite bounty of the Creator, we too eas-
ily use difference as a reason to hate
one another. Color, gender, culture,
and nationality as religion can be used
to fight against one another. In the last
pages of the Bible, all the differences
contribute to building up the new City
of God among us. Our task will be to
integrate the diversities in the unifying
vision of the Creator for his new heav-
en and new earth.

However, not all diversity, not
all the differences, come from the
Creator, and these need to be over-
come or eliminated. Gender and
racial diversity should enrich human-
ity; but diversity in health condition
is to be overcome; the diversity

human
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between good will and ill will should
not be tolerated. The existence of
great diversity in religion is a fact
that is not always God-given, unlike
gender and racial diversity. As you
evaluate your university's  diversity,
you might ask yourselves what you
accomplish with your diversity, what
end you expect to attain. You strive
for diversity and celebrate it with
your publicity when you achieve it
However, this is only the beginning
of appreciating your diversity. What
structures of dialogue would help
promote serious conversations  that
might affect the very kind of women
and men you are as teachers and as
students? How can dialogues of life,
action, religious experience and the-
ological exchange assist and deepen
your experience as educators so that
you might admit and take advantage
of ethnic, racial, gender and religious
differences among you? How can
you take greater advantage of the
rich religious resources that form
part of the cultural heritage of your
city? As a university which rightly
sees itself as the meeting place for
groups in the area concerned with
racial and civic justice, how can a
particular Jesuit and Catholic school
see itself as the meeting place for the

Hinkle Hall on the campus of Xavier University.

religions of the area? What greater
claim could a Jesuit university have
for the service of faith than to have
tapped religious diversity to engage
in conversation intellectually, moral-
ly and spiritually!

he scrvice
of faith in Jesuit higher education,
then, helps members of the universi-
ty community develop a profound
understanding of and commitment to
their own religious tradition. This
process necessarily includes open-
ness to and learning from other reli-
gious traditions and appreciation and
critique of culture. Religious diversi-
ty and cultural values are interde-
pendent and overlapping-not inde-
pendent-dimensions  of our lives.
Indeed, interreligious dialogue is one

of the most powertul responses to
the global cultural malaise. It will
take the cooperation of the world's
religions to address adequately
dehumanizing cultural forces.,

The Cost of Freedom

Your system of Jesuit and Catholic
higher education in the United States
is, as you well know, a very expen-
sive one, involving hundreds of mil-
lions of dollars, which you must con-
stantly  struggle to maintain.  That
high cost, however, can be seen as
the price of your freedom to raise
questions about God and faith and
religion in a way no government
supported university in your country
has the right to do. You have paid
the price for a number of years. You
continue and will continue to pay
the price. Yet you must also ask
yourselves how thoroughly and well
you are using the freedom for dia-
logue and conversation you have
purchased at such a great cost.

Your respounsibility as educators
is certainly to help your students to
live and achieve success in an ever
more  globally oriented  society.
However, a Jesuit and Catholic uni-
versity has the responsibility for even
more: to prepare students to be lead-
ers in this globally oriented society.
We have seen in recent years that
much of world politics and economy
is rooted in religion but also how
political and economic values can
become pseudo-religions. Your stu-
dents must be able to understand
how faith in God lies at the heart of
our motivation, our compassion, and
our dedication. With dearly pur-
chased freedom to carry on the con-
versation among men and women of
faith, the Jesuit universities in your
country can be leaders in showing the
relationship between faith and justice
that leads humanity to “the Holy City,
the city ablaze with the glory of God,
where the nations will walk in God'’s
light” (Nostra Aetate, #1.10). B
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